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Impressions 


Hazrath Junaid Baghdadi legisiated suftsm. No body before 
him had done that. AIthough The Prophet Mohammad 
(B.P.U.H) was sent by Allah to read Aayaat, to clean the 
people and to teach them knowlege of Quran and Hikmat. 
But what is Hikmat. It is the knowlege of existing and 
non-existing things (Adam and Wajud ) which was given to 
Aadam by Allah so as to make him superior by Angels. Still 
before when Aadam was In creation ie (In Aab-wa-gil) 
Hazrath Mohammed (B.P.U.H) was a prophet. When the soul 
entered the body of Aadam and his eyes got opened he saw ^ 
some thing written on the empyrean and it was " La llaha illal 
la muhammad ur - rasool ullah." This kalima Tayyaba,2 
contains some truths and facts and to know the knowledge '* 
contained in it is called Hikmat. The companions, Tabayeen 
etc did not dare to change the word Hikmat nor framed rules 
and regulatious of that knowledge; yet Junaid Baghdadi 
ńamed this knowledge as sufism and by legislation framed 
certain rules and practices. 

Time passed on, people began to learn this knowledge and 
to impart it to others. For this they needed khangahs. The 
preachers compelled the learners to stay in their monastries, 
learń and practice them. 

Mr. Aman Ali Saqib by his fortunę has been born in 
twentieth century A-D, when,the knowledge of sufism by 
many incorrect things had been biended. and the present 
knowledge of sufism is inaccurate . Moreover the people who 
assert their authority aiso do not know the correct knowledge. 
Due to this, many illeterate poople, now a days, in their 
disguise dress have sprung up as spiritual guides and by thier 
acts and knowledge have spotted sufism. 



Mr. Saqib in his work has not mentioned about the 
knowlege of sufism nor about the khanqahi (monastry) 
system yet he had mentioned about the great imonastries of 
the past and present and about those people who jhad fuli 
and accurate knowledge of sufism. This he learnt under the 
guidance of his pir (Spirituai giude). In a verified form he has 
putin all his knowledge so that the readers may be benefitted 
by it. Thus his efforts are to be appreciated and I expect that 
the readers would aiso get a basie knowledge about the sufi 
people and their monastries. 

Wit& &est wis{;es 


Dr. Najmuddin 
M.A. B.Ed. Ph.D. 





P Tasawwaf is a flower garden 
^ of shari at; It is an innate 
^ beauty ofTarigat 
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^ (JU* ^ 


^ In a life of obedience it is a 

S guiding ligth; in the way of 
iove its is a gaiaxy 


(t ♦* 
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A sufi is an intimate of Allah's 
wili; It is a confident friend of 
mysteries 


it iives in the heart and sight 
of a sufi; It is a tongue 
of diety's friends 


f ’ it is an high honour to love 
and faithfuls; It is a souvenir 
^ of Allah's decree 
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^ It spreads the joy of eternity; 
^ !t is.a'tavern keeper of love 









It stops from oxcess and 
minimizing; It is a watchman 
forcharacters 

The faith of a causes of 
causes takes root in the 
heart; It is a symbol of 
willingners of Allah. 

It makes the being pure 
heart; it is a watchman of 
piety. 

It does not look up at un- 
related to Allah because it it- 
self is envious of Allah. 

Where the other than Allah 
could not pass Tasawwuf has 
such an orbit. 

It gives respect to a sufi at 
every place; It is a secret 
keeper of saintiiness. 
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Special connexion of Allah 
and his creature; Tasawwuf 
is an interpreter of prophet- 
hood. 

Whereever diety is present 
there is rejoice this is a 
^ housetop shed of biessings. 
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^ There are many ways to lead 
at Aiiah but Tasawwuf is a 


way of success. 
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Which may extinguish 
greediness and iust; Tasaw¬ 
wuf opens mystic austerity. 
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After the imystic exercises 
who comes out successful 
Tasawwuf is such to be 
honoured and to be keep 
before sight 

The true pearls of obedience 
are in which it is Tasawwuf 
which is an ocean un- 
bounded. 
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It purifies the heart and is a 
life for purification of life. 



Knows that every perpon is a 
creature of Allah, Tasawwuf 
spreads monotheism. 
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In which the lover and 
be!oved are untied Tasawwuf 
is such a caravan of love. 
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I It is a light for the way of 
I those who are attached to 
; Him. Tasawwuf is a ray of 
I lovers heart. 
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I It is a Union or gathering of 
I Oawwalis and a rejoice of 
: Poets heart. 

I 
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One who gathers good 
characters Tasawwuf is 
I determination and watchman. 
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For living in beiief and cer- 
tainity tasawuf is a mourner 
for doubts and superstition; 
Tasawwuf leaves off doubt 
and superstition. 

It makes the obedient to sit 
on the door of Airpighty. it is 
a singer of reaiities meiody. 
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I ask to look into the mirror of 
your heart when they ask 
where is Tasawwuf. 
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It is usefui to make him ciear 
who knows the worth of it. In 
reality it is a hidden ( con- 
cealed) treasure. 

The reasult would be joy of 
eternity and tasawwuf is an 
everiasting stage. 
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Where there is a light of 
beiief Tasawwuf is a firm 
beiief. 
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Where there is manifestation 
of Almighty tasawwuf is a 
candle for the way of omni- 
present. 

It is a mirror of perfection of 
Aiiah. it is the secret hoider of 
become and becoming 
immediately. 

The row of saints shines by 
which tasawwuf is such a 
complete crist. 
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I That which sets right the out- 
I ward condition is shariat, and 
I which cause the innate is Ta- 
t sawwuf. 


Aii the iand and oceans are in 
its control. Tasawwuf is so 
intimate from omnipresent. 

For obedience of Allah 
head is bent; neither their 
is complaint nor lamenation 
is tasawwuf. 
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^ Ceiling or roof is knowledge 
^ and action is its wali hence it 
PP is a roof of knowledge and ac- 
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Here it is included in all and 
at the other side it is joined 
by Allah. Tasawwuf is obedi- 
ence without any doubt. 

Where love of Ahmed is avail- 
able; Tasawwuf is a place 
where nothing is to be paid. 
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It burns the fire of love in 
every vein, Tasawwuf is a le¬ 
gend of heart and its pain. 
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S it brightens the person after 
burning him, Tasawwuf is a 
^ depth of feeling the innate 


Ir/"/u/* w /"ilf I 
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^ Till the Day of Resurrection 
^ which remains shining, Ta- 
^ sawwuf is the same lustrous 
^ shedding light. 
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Where the company of Allah 
is receivecl it is in the heart of 
sufis. 


^ ^ 1^' iS iy iM 
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brightness and shining is in 
the heart of momins; Tasaw- 
wuf is a treatment for the 
heart of sinners. 

It washes with the water of 
love and is kind on sinners. 


\A/here the people would be 
confused by the heat of the 
Day of Resurrection there ta- 
sawwuf wouid form a shade. 

Dne who agrees with 
:he decree of Allah tasawwuf 
s speechless applicant. 

That which would make rich 
:0 a pauper Tasawwuf is so 
vonderful a wealth. 
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it is neither a lover of uni- 
verse nor greedy of wealth it 
appreciates oniy piety. 
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It is a manifestaticn of tha ^ 1/ K" ,,l S 

propehet and his companions ‘ ^ ‘ ^ ^ 

and an agent. '4 >jsA^ ^ 


It has received the skert of 
Noor - e - Zehra and till now it 
is shining 


^ Ul 


It is the ray of Risalat and 
saintliners; Tasawwuf is a 
caravan of miracies. 
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Tasawwuf is an interpreter of 
Abubakar, Omer, Osman and 
Hyder. 
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By Abu Bakar who was a 
vecegerent it Is flowing iike 
a river. 


4 ^:^ Uhj \jji 
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The river Nile was controiled 
by Farooque Azam and 
Tasawwuf is a secret agent 
of this secret. 

When the prophefs hand 
became a hand of Osman 
tasawwuf is a melody of that 
jignity. 

By which the door of khaibar 
was trembling it is same 
providence tasawwuf. 
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Hussain and Hasan were two 
rays of Risalat and Tasawwuf 
is a shining light of these 




Look at hte chracteristic of 
safa people . On each and 
every one tasawwuf has its 
influence. 

Where love feels pride on 
them it is the house of Bilal 
I Abysinian which had 
tasawwuf. 
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It had learnt honour and 
respect by Anas hence 
Tasawwuf is worthy. 


tyi uf- J ^ „ 

Uh jJj <tih (/I 


Look at Abdur Rehman b Auf 
where a pomp of lovers is. 
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Owais broke away his teeth 
what a wonder is tasawwuf. 


iS^h9 U^Jj 

U^h iS ^ 


The thing which madę khaiid 
a sword of Almighty it is 
Tasawwuf. 


Uhy. u-flif' i? / !(Jl^ <£ 1 - lii 

(JbiU 


it gave a honourable piace to 
Rabia what a surprise is 
Tasawwuf. 
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Look at Ibn Adham who left 
his kingdom for Tasawwuf. 
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^ Have a glance over the hon- 
^ our of Hasan Basari where 
® the Tasawwuf has created a 
S iight (Noor). 


Glance at the honour of Luq- 
man who has treasure of Ta¬ 
sawwuf. 


^ UDj jP ct^ Uli 
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kJs^ ^ /'M 
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M view at the honour of Junaid 
^ who by his Tasawwuf has at- 
^ tained such respect. 


i^i / iS Jif, 


^ He was a companion of Beh- 
^ lulDana and got greatness of 
^ Arifs by Tasawwuf. 


U- ^ tO Ji^ ^ J 
^ U^A cJ^ u^ fe 


^ Ali the problems were dis- 
^ closed by which was the 
^ thinking power of ghazali. 


^ What Ibn Arabl has gifted to 
^ Rifai it is the miracle of Ta- 
^ sawwuf. 
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^ Where a person feels proud 
^ at his skin flay thus tasawwuf 

S ' 

respects the wili of Allah. 


Ji-jb ^ ^ 

^ Uh jJj Ut M 


^ The elder scholars bow their 
^ head before tasawwuf for it is 
^ the secret holder of knowl- 


^/ Ul 1-U^‘ y 
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Somewhere proclamatión of 
Khaja - e - Khajgan - where- 
ver is Ghous- e - Azam there 
is tasawwuf. 


UU: ^ 


P Khizr had not recognised /U^ jt U^C ^ 

g them It is the legend of .. ** ^ ^* 

1 Ghous - e - Azam. U^h iS J> 


S Who had revived or restored 
the death bodies of long 
years, tasawwuf is that heal- 
ing ointment of time and 
^ place. 

^ In tasawwuf the bodies of 
^ Misal meet togeather thus it 
^ is an ocean of knowledge. 
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^ U^ s UU 5 " m 
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^ Look at the flag of Ghous - e 
^ - Azam which is spread in ex- 
pause by tasawwuf. 


^ ^ 
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^ Itis a popularity of sandała 
^ and magie it is still on tip of 
^ tongue of the people. 


^ (Jl; iji 


fS I remember every time Anna 
sagar. Tasawwuf is on the 
iips of Khaja - e - Khajgan. 


1'J (jl Jt' tb j; w ^ 
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^ Every where you wouid find 

I tasawwuf in the face of jami, 
Hafiz or saadi and some 
where in Rumi is tasawwuf 
present. 

Some where Nagshbandi 
and some where suherwardi 
sight, Tasawwuf is caravan of 
saintliness. 

The Land of Lahore is bright 
by it; Gunj Baksh is there, 
where tasawwuf is. 
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^ The depth of ocean is obedi- 
^ ent to whom, tasawwuf is con- 
^ cealed in shazii. 
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^ Somebody may ask the sight 
^ o1 Altumash; Tasawwuf is ex- 
^ posed by the face of Qutb. 
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^ Uy' i/‘m 


^ It is Delhi and Gunj - e - 
^ Bakhsh, every where tasaw- 
^ wuf is fleeting. 


^ M I 

U^j Ule P 


^ Khuldabad is a form of heav- 

Sa§ 

^ en. Tasawwuf in the form of 
^ fuli moon is showering light 
^ overit. 


^ Ahmedabad is related to the 
^ name of Ahmed; By Datar ta- 
^ sawwuf is raining pearls. 


jU t_/< li ^ 

3\J CL, S ^ 

CL, /X ^ 


^ Munawwar got a life of seven 
^ hundred years thus tasawwuf 
^ in Allahabad has been ex- 
^ posed like this. 


JU cM {^3/ 

Ąf J( 





He who burnt kalyer to purify 
^ it, is Maąhdoom sabir's tasaw- 


wJI 


He who prayed over his 
corpse is Banda Nawaz that 
is Tasawwuf. 


s:}^ iS ż~\} ;U Ju> p 

1-Jj^ (JU^/ kJr ^ J>Ci w ^ 


When he said there is no wife 
of Almighty, The wife instant- 
ly got burnt. 


{}/ iS ‘ ^ ^ 

ijU iJ^l' ( Ó 


Pride of heart has brought 
down fali of the sovereignty 
tasawwuf is such an Interpret¬ 
er of the desire of Almighty. 

There the wealth of ruler is 
deprived of bounty, here ta¬ 
sawwuf is bountifui to all. 


U? z' Jj Ji/ 

UU/ jy Z 


tjLiJ jt? /> 3 ^ 

Uk ^ /’->• 


The husk which was cieared 
by forty camels the dignity of 
that alms house was tasaw- 


^ ^ L/~1? ^ 

iT* fi 











Look at the house whom 
Allah loveci, it is a comfort for 
thousands of people. 


yTj / j) 

^ Ulf f-i/ r 



I sacrifice over Farid, Nizam ^ i 1/ M 

and Sabir. They are the lus- ^ ^ “ 

tres of India. ^ U>}A jlyl ^ 


A cruei enemy was put to 
flight from multan due to the 
tasawwuf of Farid. 


4 


/ fi kJ> 

^ uu y (jp. ^ 


Look Shaikh Ahmed Mujad- 
dad at this side who is the 
soui of ali activities. 


‘ * * ik® 


Who would forget sufi sar- 
mad who is the iife of every 
drop of blood 


1 / if (j/ \J^ I 

^(Jlf 6oŚ' J'^fi 


; Somebody may ask Aurang- 
I zib that tasawwuf is a comfort 


(Jlf J 


of eternai. 


^5j 


It is the light of heart of Abdul 
Haq and a dialect of iqbal. 


I Some where is Abdul Qud- 
I dus and Ahmed Raza and 
I some where Anwarullah 
\ khan. 

I Anybody may go and see Taj- 
I abad it is between miracles of 

I 

I tasawwuf. 

I 

I Gulberga on whom heaven 
I has been scattered the same 
; from of shrine is Tasawwuf. 

1 

At some place award of kind- 
ness and at other tasawwuf is 
a jewel of chishtis. 


(f ij di. 6 ^ó> 

jjU iS j' 
^ >(?( i V 

tj/ 

1 yif i\} ^L“ J/ 

■i Ul 

ij‘) 

^ lT BJii c/ 

.-Jr^ ^ /: i? ij/' 


At nagore is favour of Oader 
vali and here tasawwuf is a 
wealth of pilgrims. 


^ \jt B) 

4 

^ J<y<; jUiB UU 


J9 


Look at the dignity of Adoni 
and gangwa, here is the 
wealth of mystic people. 


Thousand of saints are in 
Mustafabad it is a garden of 
virtuous people. 



iS i ijijj 

^ ijl/ 

(jt Ą (j. 

^ jI>I 

6 ** 


it may be either warangal or 
Bidar or Rahmatbad there is 
a row of caravan of tasaw- 
wuf. 

The garden of kernool and 
Balconda, here tasawwuf is 
at ali sides. 


jU L jj^ ( yi \j"ji 

^ ^ ^ Uk I 

i 

J3^ J/y t! ^ 
^ 3 -^ ^ (Jl^ wjy /: Uk 


Hyderabad is a centre of fa- 
vour, here is a flourishing 
State of the orchard of tasaw¬ 
wuf. 

Look at Pahadi and Nampally 
here the petitioners get their 
purpose sanctioned. 


jLW 'Ś dUJ ^ f/ 

Uk 

y^3 y ct*t J3^ ^ ijj[/ 
^ 3 ^ ^ (Jk 







mxm 

At Pahadi is suher wardi f-j / ^ • . .. S 

_..... 0^-ii/^ ii tjt ^ iJjU S 

Baba which is attractive for ^ ^ | 

all. ^ Ue>r ii ^ d> I 


Here at Qadri and at Chisti rv *2^ / ^ I 

chaman is a gardner of love. § 

wp 0\}i Ok \ 


This Jamia Nizamia is a cen¬ 
tra where tasawwuf speaks el- 
oguently. 


/r 




^i^ \J^J3 ^^i^ii Ok I 


Look at the frame of Jehangir 
peran; The knowledged peo- 
ple are astonished at it. 


iii / i o^j5> '!/łk I 


If ye desire to see the dignity 
of divine mercy it is evident at 
I Arifnagar. 


(jU 0l> ^ iT lii Jl § 

ImJi^ (JL^ O^ i ii i 


I Whoever is not bound down 
I of any farseeing, tasawwuf is 
^ a flowing water of that truth. 


/I 


O^iJ w* ^ 


m 




One who keeps the object in 
his sight, Tasawwuf benefits 
him. 



lTZ l iJjjf/ 

UlĄ Bi ^ 


To turn towards the desire of 
Ailah tasawwuf is a rein of 
heart and soul. 


i^iji 


The heart of saqib sabiri is its 
abode and tasawwuf is con- 
cealed in the form of manifes- 
tation. 


^ ^ i/l Jj 

il- UL/ J^- 








I^UżJ (/'U'!^ 1^1^ (J‘1^U' {fxrl } } /flJ 

(j^i^i; (/.^'i; fW cJ^ (j^ ^ 

Guide of oneness and obedience of Allah is in khangahi 
system greatness of Mustafa and greatness of saints is 
in khangahi system. 

^ L/y* J/ 

l^yg ę\^ ^ »j>\f 

If anybody asks to know what is khangahi system; It is a 
road of aim and addres for the mystic knowledge. 

/> ^ 1 / < It >< 0- ^ U 

** ** * 4 

{S4\^ f\Ś ^ 33^ 

It is its result, it is immediate decision of heart 
purification and purification of mind. It is a way of 
love for the worshipabie. 

series of favours of Mustafa and life lesson of 
Ashab-e-sufa who perished in Allah and got life from 
Allah is a khangahi system. 
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(i J'y J if/ 

['Hi (/‘IŚIr ['Hi ł^G&I^ lA ^ ^ ^ j? M (^ [^ 
desire of diety is desire of the prophet; faith on him is 
Khanqahr system which spreads the knowledge of Allah 
secretly from one heart to another. 

i^ijg lA 9i^f 

Bu baker, Omer, Osman, Ali, AbuAuf, Hasan Basari 
and Owais all these companions who were pattern of 
activities were taught in khanqahi system. 

^ J»s ^ tafj / ^ 

Hazrat Farooque saw the invisible things and make 
listen sariya salar and the horses running on the ocean 
water was all taught in khanqahl system. 

By Hussain, Hasan, Jafar sadaq, four Imams, Bayazid 
and Junaid the khanqahi system flourished. 




tj\fy'ii i L,yi i} f A J^J^ 

1^(15 (/‘l^l^ ę_ '4j 

Four spiritual guides, fourteen linę of saints and two 
hundred and eleven chains have their history. it is a 
wonderful Chain of good advise in khangahi system. 

^ \Jl łC^M 

ę\^ f\j 

Where saints (righteous ) , devout and hoiymen form a 
caravan whom the people say it is the way of Ghouse - 
ul - wara and way of khaja piya is in khangahi system. 

ę\& ę\j^ Ij \.JPj ^w ij^ 
Ghouse - e- Aząm gave life to dead people and drew out 
the sunk boat of marriage procession, The favour of 
khangahi system envied the christ. 

fiś i; fiś 1; zl p^< 

I Who had given life to thousand of people and was recover of Islam 
I were the addresses of Ghouse - e - Azam in khangahi system. 


(Ji&l^ ijil^i^ (U^l^ /iJi^-iS Uy^i) Ł^ i/' 
Khaja - e - khajgan who commanded Anna sagar madę jaipa! 
powerless and madę thousand of people accept Islam. 

y' i)j\/Ł, t/ 

ęiŚ i;/ij ijt {}{^ {^1 

That Abul Qasim gurgani who was on Tibet for eleven 
hundred years; In his association worked the khangahi 
system. 

^ Jj/ Ji^ 

Lj iJjtJy/‘ 2_ 

Ghousiat, Outbiat and Abdaliat and the dignity of Abu 
Hanifa who nourished Islam was In khangahi system. 

Mohinuddin Ibn Arabi, Ali Hujweri, Shaikh Ahmed, Abdul 
Aziz. Abdul Hag, Shah Waliullah nourished this 
khangahi system. 







^\Ś (/‘l^U l^ii^ ^ J J, 

Knowledge of Mauiana Rumi was helpless before the 
mystic knowledge of Shams Tabriz; The khangahi 

I 

system was the way of sufi Sarmad, and Mansoor. 

' f-iź (/‘Bi; (-isi i/Bi; < ij w 

: Qutb kaki, Gaunje - e- Shaker, Farid, Sabir pak and 

[ Mehbub - e - llahi and Munawwar Ali, Bu Ali ali were of 

I 

i khangahi syśtem. 

I 

j ^ ^ ^ c/* c/“ 

I By Shah Waris Ali, Pir Jamaat Ali, Shah Ashraf Jahangir 

I Samnani thousands of people got favour through 

I 

i khangahi system. 

\ 

! (J~ ■^i{i 

I il^ (ji \J's t) (JD* bI^ 

\ Shah Banda Nawaz of Gulbarga, Baba Tajuddin of 
I Nagpur, and by Shah Multani spread the khangahi 

1 system in the Deccan. 

2 








nr* V * ^ * 

In Hind the seven Qadri princess enllghtened every 
nook and corner, mashup Allah and La U bali aiso 
followed the khanqahi system. 

t Juh^y^cj^JujOiCL. {^' Ó^d-^y 

1^1^ ę\^ (/«|^ f (/’ <JL. Ulj/ 

Those who gave progress to mystic knowledge In 
khangahi system were Banda Nawaz, Anwarullah, 
Ahmed Raza, and Abdullah. 

f\^ {S4Cr J>h ^ ^ {fi 

The teachings of Abul Haq, Abdul Quddus, Batan - ul - 
wali, Shah Muhammad Hasan Arif, and Hashmi was In 
khanqahi system. 

* 

(Jt (J^ 

l'U^ (S‘di^ ylizi ‘ 9->lf 

Those series which enllghtened the world are stiii surviving 
In khanqahi system like Naqshbandi, Saherwardi. 


^ti^ (/‘l^* i; (^1^ i; Uj)i »\> }i/cjy^£^. 

Whom the king Aurangzaib appreciated were Murad 
Shah and Badpa of khangahi system. 

!?■( ^ ^ .w ij-h 

i-isi tji® 11'iji; (jitói;, 4,ij 
To hołd the skirt (doman) of Mustafa and skirt of saints 
company of pious people and to have communication by 
the worshipable is oniy in khangahi system. 

One who sacrifices himself over the prophet, the other 
prophets iike Hazrath Sulaiman ( Solomon ) and crhist 
envy him . One may accept it or not is a khangahi 
system. 

^ ‘ U-^ iS‘i^ ■J'/ 

Leave the rule and follow saintliness then a love you 
would know the dignity of ibn Adham. Even the fishes 
became obedient to him. 


iLyi ^ f \Jt^ fSi 

^ ^y* 1/^2— i-^y (jy 
By looking at the dignity of mystic people acknowledged 
the cheruba. The heaven and angles welcomed them. 

(/‘l^l^ Ifi Irlf IS;i Bi c:^ Ję /^ 
One is Baghdad, one is Ajmer, one Delhi, one Lahore 
and kalyer every where the khangahi system was 
organised. 

c/>J • u 

Baba Sharfuddin, Yousufain, Jahangirpir and Naib 
Rasool Khaja Mehbub - ullah and Omer are like Christ. 

cT^lj_/^ ‘ 

1*1^ bt iS ijiiif iS^ 

One Oadri chaman, one chisti chaman, one sharfi 
chaman and one siddigue gulshan..The Musa Oaudri 
aiso became a guishan. 







ę{^ I^IJ^ [Ji^lir < Jffy» ^ i ii)^/ ) ^ 
After shariat and Tariqat is Marifat after then Is Haqiqat 
the mystic knowledge and intution is in khanqahi 
system. 

^ 'Jc3l (/ ,l^yl L j:^ 
If the dignity of Ahdiyat, Wahdat, Wahidiyat are in active 
knowledge one wouid loss himself in it, if he is taught by 
a perfect pir in khanqahi system. 

ii-Uy f ^ y y7 y? ^ 

Ju ^ ^ Ji\ 

Our outward actions are shariat and the innate is Tariqat 
and the Haqiqat is to see the eiegence of Aliah. 

‘ ^ij JUi j^. ^ 

One who wouid iisten musie (Oawwaii) in which Ailah is 
praised he wouid meet Aliah otherwise he is a hypocrist. 


i^-^iSiJ^ (J^^iJ/i^ 

1*1^ 1'tJ^ ‘ ^ ij^ i Jj 

Training of good behaviour for outward and inward 
things is to live in thinking by all his senses. It is a mirror 
of heart and soul. 

Jr j»^ 

One must repent truely, do shughl Noori, and to repeat 
negative and affirmative accordlng to one's baser self 
and conscience is a khangahi system. 

Ask the people who know; is in Ouran; and one must 
obey it by heart and soul. For such people is the favour 
of "Rab" which is taught in khangahi system. 

fi (ji (J LJk ęiś jC^i 

Authority of immorality and the conscience of perishing 
in Almighty is a lesson of ieaving ego and to see the 
beauty of Allah in khangahi system. 






(-Ig (/.©'i; (-iD (/-tói; - i. s-Zi 

The outward and innate condition must be one and 
there may be no difference in what one says and what 
he does. The khanqahi system teaches one to be true in 
words and action. 

f\^ < \Są t'4 yji ^ (j^ 

It is against the pomp and hypocrisy, be kind on the 
creatures of Allah it is a candle of mystic knowiedge 
given in khangahi system. 

lTJ-j 

c [gj, ^ ^ 

See him before you by the eyes of your heart or know 
that Ailah sees us. It is called a Hadith of ihsan. 

l'U^ l^li^ c Ij^ ^ ^ 'ęyi ^ ^ 

His first stage is to perish after which he gels existence. 
Then he never gets separated by his Master. 
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i^igi ę\ś c?&i; 

In this period you had taken this topie It is divine help of 
Allah and Is your predistination. Saqib you are welcomed 
for what you have written. 




I 
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Introducing Al Madina Welfare Society 
Asifnagar, Hyderabad Deccan. 

Ayoung man Muhammed Rahimullah Khan Niyazi 
architect who in love of the prophet and saints and 
having sympathy for his nation and followers of faith 
and with holding the traditions of his father two years 
ago established an institute by name Al Madina Welfare 
Society for the benefit of the peopie of Asifnagar. As a 
resultof which he has started schemesfor construction 
of schools, orphanage and hospitals and giving stipend 
to the poor and pauper and handicapped peopie. He 
has paid money forthe marriage of 258 orphan girls. 
His object of establishing the sodety is to help the peopie 
tó get happlness and pleasure of the prophet and the 
saints. in fegafd to his social services the govt. had 
nominated him forthe mlnoiity welfare sejyices. In futurę 
the area of such services of this society would be 
widened. Peopie who desire to cooperate this society 
could send their help and assistancę at the address 
b§lów:‘ 

Al Madina Welfare Society 

10-3-291/5, N/ijaynagar Colony, Hyderabad-57 
Vijay Bank Account No. 14112 







Introduction of Convent Kamalia I 
Toli chowki, Hyderabad. 

In Gulbarga city there is a grave of a famouś 
personality Hakim Ahmed Hussaln at backside of Rauza 
Khurd. His son Hazrath Hakim Mohammad Abdul Hameed 
Osmanian was practising at Madras (chennai) and galned 
name and famę. From his family a well knowłedge son 
Hakim lqbal Baba Kamlia resided in Hyderabad sińce 1963 
and gained famę by his practice worklng on the footsteps 
laid by his fore fathers, he organised services and social 
services are well known. 

I 

His convent Kamalia has been a centre of favour 
without any outward show. it was first organised at 
Muradnagar now it has been shifted to Toli Chowki. Its 
feeding institution is Hamidiya Educational Society which 
is named after his father’s name. Under this society a 
religious and modern śchool by name Madrasa 
Muhammadia Faiz ul Outan Is working. Mr. Iqbal baba aione 
is bearing ail expenses of this schooi. In this school children 
are undergoing education. Through out the year many 
religious actlvities and poets gathering are held. Free 
medical treatment is being given to one and all. In Ramazan 
arrangements of tarawih and reciting Ouran Is madę. In this 
confusitive world his sincerity In 
interpretation of his favourism 
award success in his objećts. 


running this convent is an 
and benefits. Allah may 





Introducing Asstana Ghousia Boenpally, Sec-bad. Hyd. 

Among the saints of Ghousia family who are known in Hind as 
seven Oadris, one of them is Hazrath Syed Shah lshaq Oadri who is 
well known as Miyan Sahib Gibia and is known as Bade Rauze (Big 
shine) Wale-pir Gadri had been on the iand of Hyderabad {lived in 
Hyderabad). One respectable spiritual successor (khalifah) Hazrath 
Pir Shaheen Pasha Oadri had been benefitted successfully by him. 
The other benefitted spiritual successor Hazrath Pir Shahid Ullah sahib 
weli known as Sarwar Pasha Oadri estabiished a convent (Khangahi)! 
system by name Aastana Ghousia/at his home at Boenpaily for the 
benefit of the peopies. this convpnt had become a centre of benefits 
forthe society. Praise be to ailah, under this Aastana a public bait-ul- 
mai by name Ghousia Bait-ul-mai is functioning under which morę 
than five hundred heipless widows are being paid monthly sitpend 
(pension; wazifa). Poors, sick and pauper persona are being heiped 
and Aastana had become a means of support to them. in the month 
of Ramazan saries are distributed to hundreds of ladies. Religious 
schools are aiso aided by its budget. In addjtion to this for futurę it is 
aimed to give free technicai education to peopie for which many acres 
of iand had been acquired and efforts are being madę to put the pian 
into practice. Morę than this (in addition to this) a society Bazm-e- 
Ehsan has been formed under which e)ctension lectures of ullemahs 
and mashaekhs are being conducted. Lessons of exegtes and tradition 
(hadith) are ghren monthly, annually death annhrersary is ceremonised. 
Every sunday a gathering of encomium , eulogy, recitation of Holy 
Ouran is held at Dargah Yousufain. Afterzoher (mjd day prayer) and 
after which the scholars speak on sufism and tarigat. Without ari^ 
exoteric or intemai financial help of any person ths Aastana is śpending 
rupees forty thousand per month and for the futurę prospects it is 
determined to bearthe expenditure of lakhs of rupees. To interpret its 
aim and purpose two verses are being given below 

This is Aastana Ghousia on the land of Deccan 

It is the support of Ghouse ul wara that till now everything is 

airight. 

Baith ul mai and Bazm Ehasan are the two institutions of peopie 
benefits. This society is functioning under Sarwar Shah Oadri. 







Introduction of convent Hazrath Qutb Sahib 
near Hi Tech City Hyderabad, 

Among the family of Ghousia Oadria there was a 
respectable saint hazrath Syed Shah Fakr - ul - Hasan Jili 
Kalimi whose trained and taught spiritual successor Hazrath 
Syed Shah Muhammed Jilani Oadri Kalimi well known as 
Qutb Sahib and who was a source for sufism and tarigat 
and convent system died on 9th Rabi 111410 a.h. After whom 
according to his will and guidance his obedient son and 
spiritual successor Syed Shąh Ghouse Ahmed Kalimi 
Oadri constructed in newiy designed a great convent, 
Dargah and mosgue and endowed itfor common use. 

Praise to allah, it has become a^decorated building 
in the centre of Hi tech city where people from drfferent parts 
pay their homage. At this centre of sufism and tarigat weekly 
and monthly gatherings are held in which lectures are given 
and recitation of Allah’s name is done. It has also become 
a centre of spiritual and body treatment. Forthisthe present 
sajjada nashin sahib is praiseable who from his own side I 
had formed Ghousia Educational and Welfare Society and 
is in efforts to establish modern educational centres. At 
present a morning religious school is working where Ouran 
is taught bv heartto the learners (Hifz). 





sx. 


Introducing convent Qadaria Baqemagar wa 
lywan e Tariqat qazipura. 

Praise to allah that presence of minarates of sufism and 
tariqat in farkhunda bunyad city of Hyderabad is of pride for the 
sunni muslims. In afamous locality of the city calied Oazipura, 
there is an Aastana of Khwajah Mahboobuilah which is standing 
as an interpreter of his teachings sińce a hundred yearsl 
Ancestors of this convent are Hazrath Hafeez Syed 
Mohammad Badshah Hussaini al Qadri, his famous son and 
spiritual successor Qutb ul Aqtab Hazrath Hafez Syed Shah 
Muhammad Siddiqi Ali Hussaini well known as Faqir Pasha, 
his son dignified spiritual successor of Hazrath Shaikh us 
Shuyukh Syed Shah Jafar Sadaq Hussaini al Qadri well known 
as Hazrath Sadaq Pasha by whose reference and benifecence 
the convent system is alive through his Aywan e Tariqat where 
Since hundred years daily day and night preaching and teachings 
of exegis, tradltion, reciting the name of Allah and meditation, 
qawwali listening are performed. 

Literary society of group gatherings are held continuously. 
Praise to Allah that in the second decade of 15 th century by 
the care and consideration of a respected person of this family 
pir tariqat Hazrat Syed Shah Hyder Ali Hussaini well known as 
Hazrath Hyder Pasha Sahib Qadri constructed a mosque and 
convent underthe management of Aastana Baqernagar where 
Hazrath Khwajah Mahboobuilah is burried. After the 
construction it was named Convent Oadaria and started all 
the activities of bonvent. For distributing meals two times, to 
the needy a public trust has been established under which 
medical camps are aiso being organised for the public health. 
For all these activities Hazrath Hyder Pasha and his own brother 
Hazrath Syed Shah Ahmed Ali Hussaini well known as Heizrath 
Mahmood Pasha Qadri are responsible. At special occasion 
in Aywan e Tariqat and Convent Qadaria religious aasar are 
aIso exhibited. 






Introducing f ayours of Bargah Yousufain and 
Hazrafłi Yousufain Educational and Welf are Trast 
Nampally, Hyderabad. 

In the historie city Hyderabad farkhunda bunyad two 
people saints of Mughai period resided and spreąd the light of 
Isiam and tried to make the society righteous. Affer their death 
stili now they are doing favour to the needy where thousands of 
men and women both musiims and non musiims assemble 
day and night to get their favour. Locai and other people take It 
as an honourto attend atthe Dargah. The administrator ofthis 
convent is sajjada nasheen and mutawalli Mr. Mohammad Fsosal 
Ali Shah Chisthi and Niżami. He has organised a wetfare institute 
by name Hazrath Yousufain Educational and Weifare Trust 
Objects of this trust is to help ttie poors, widows, orphans 
etc. by money and by medical ald and to give education to the 
children of such people. Under this trust a hospital and a langar 
for the meals of such people is working. For the burial of such 
people free land is being provided and marriage of poor girls is 
arranged. The social activities of this weifare society is 
inereasing day by day which is due to the sincerity of sajjada 
sahib. It is a good opportunity for those people who have 
sympathy with the muslin\s to cooperate with the trust and gain 
happiness of the creator. Address is as below. 

Trust Office Dargah Sharif, Opposite Hauz, 

Under the management of 
Hazrath Sajjada Nasheen Bargah Aaliya. 

Ph:4736963 
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AL-GAILANI AALAMISOCIETY 

Chief: His Hojliness Hazrat PeiS' Syed Salmar^^ Gailani 
Nawab Ibrahim, Al-Khaieel, President, 6-3-1111/16 Begumpet, Hyd-16 

AIMSAND OBJECTS 

1. The name of the society shall be “AL - GILANI ALAMI SOCIETY”, Hyderabad, 
Andhar Pradesh, India. 

2. LOCATIONOFTHEOFTICESnrUATED: 

The Head ofRce of the society shall be at Rahat Fiza, 6-3-1111/16, Begumpet, 
Hyderabad -AP. India- Ph. Nos 3400838,3403775 and aiso at BAKER HOUSE, 
OSMANPURAHYDERABAD-500024, AP., INDIA 

3. AIMSAND OBJECTS: 

The Aims and objects pf the society shall be all or any of the following:- 

i. To establish a Centre for Mystic Order of the Saint of Baghdad The Oaderia 
Tariqat, in the City of Hyderabad by imparting Theory and Practice. 

ii. TostudyIslamwithallitsaspectsingenerąlandSifismInparticularwithspecial 
reference to the teachings of Hazarat Shaikh Ąbdul Oader Gilani of Baghdad. 

iii/To evolve consensuse to opninion among differentschools of thoughtand Mystic 
Orders of Islam; and promote better understanding betweeaMuślims and other 
communities for peaceful co- existence and universal brother - hood. 
iv. To undertake a comparative study of various sufi o.rders, especially Oaderia 
Tarigatwith other sufi orders as practised in various parts of the World. 

V. To arrange lectures, taiks and seminars of subjects coming within tHe puiview of 
the objects of the Society. 

vi. To pubłish handy books on the subjects of islamie studies. 

vii. To prepare and publish books and booklets on the life and works of Shaik Abdul 
Oader Gilani of Baghdad. 

viii. To cany on Research on various subjects of islamie studies with special reference 
to the Mystic Order of the Oaderia Movement 

ix. To build up a main library called AL - GILANI LIBRARY and Reading Room, and 
stock books, standard Research Joumals, Micro - Fiims, Photostat and xerox of 
rare manuscripts, relating to Islamie studies and other useful subjects; and later 
on establish branch libraries and reading* rooms in the city of Hyderabad and 
other parte of India and Abroad. 

And estabfish Bureau of Culturai Information aboutthe activities of Oaderia Mystic 
order in Other parts of the World. 

And if funds available.to start schools, colleges and technical tralning centres 
and a chalr of Islamie Studies with special reference to sufism in the Osmania 
University, Hyderabad, A. P. INDIA. 

And start a Women’s Welfare Society Training - Cum Production Centre for the 
ald of poor and needy students etp., and a hospital and free ciinic. 

And start Arabie Schools at Hassannagar and Goiconda and other Slum Areas. 
X. Collaboratlon with other Oaderia Societies, pursuing similar objects in other parts 
of the World; and exchange of Mystic Delegations of this World Brother - Hood. 
xi. Such other pursuite as may be.decided from time to time. 
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that 6very thing would appear as though a person is seeing it 
and thus praise Allah. It is aiso an aspect of Hadith - e - 
Ihsan. 

Medidations are meant to see Noor - e - llahi several 
practices had been prescribed by several Sufis of the sufi orders. 
But these may be in accordance with shari’at so as to achieve the 
goai. In meditation all the senses are madę Subordinate to the will 
power and attentłon (Tawaju) it is better for a person to leamt it by 
his Murshid. Suchbegtnnertill he gets perfection in his meditation 
he should often seek guidence of his murshid. Zlkr is aiso of many 
types. Differences are aiso there In zikr of kalima Tayyaba 
according to the sufis orders. The knowledge which a disciple gets 
from his murshid is called Faiz. And the influence of meditation and 
repetation (zikr Allah’s names) is called Nisbat. 

There are three types of existance one who has his self 
existence secondly existance in inteligency thirdly to bring some 
one into exi8tence by determinations and its zil. speaking correctly , 
source of zil is exslstance thereforą:^ufis say there is oniy one 
existence (wajud). Therefore He is in all and all are In Him. There 
is divinity in Islamie creed hence one who seeks asylum of this 
creed he would be forgiven for all his sins even of shirk aiso and 
would be sent to Heaven. Belief in God’s unity (Tawheed ) is 
nothing but strong belief in His wajud and its determinations. By 
regular several practices one shall have contemptafions. 

When the non existence in extemal is known seen and felt it 
is Bood (to be) by the existence and when felt that his existence 
is not his own but given by. allah then he is called Nabood (not to 
be). Who ever gets directiy additional existenće (wajud Izafi) he 
is called ‘Abd (God’s slave). There was no one except theprophet 
Mohammed ( B.P.U.H) to receive this additional existence direcfly 
from Allah hence he is the oniy ‘Abd and the others are slaves of 
the slave. It is to be noted that Allah or Rab is ain (almost alike) of 
the slave but the slave is a dignity of manifestation ( shan - e - 
zuhur). The entity of the slave is in the ilm ( knowledge) - e llahi 
and had taken the form of a soul (Ruh). ☆ 
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but it is a cheating. Oniy souls could be accessible. This 
follower ascends or is elevated till the stage of Haqiqat - e - 
Muhammadi. From there he gets closer to the attributes of 
Allah. Such persons are called wali by Allah. ilm and eman 
(knowledgeand action ) of a person must be like a 
commentary of a Ayat of Quran. 

Every one may remember that Allah created the souls 
long before he built Hazrath Adam Aley his salam . One of 
the Hadis aiso mention that the prophet (P.B.U.H ) was a 
nabi when Hazrath Adam was In Aab wa gil ( water and 
mud).ln Ouran it is mentioned that Allah after gathering all the 
souls asked them whether He is not their Rub. All of them 
answered yes. Uniess the souls are not aware of how they 
have come into existence they could not reply like this. The 
reality is.that Noor ( refulgence ) which is a Ta’yyun 
(determination of Allah ) acted on the abilities of ‘Ayan - e - 
thabitha and thus soul came into existence and like the Noor 
it has no shape and no form. it is very difficult tó see it uniess 
it takes the form and shape of a person just like the Angel 
Gabriel appeared before the sahabis in the formof wahi 
kalabi. So aIso Allah permits His wali after his worldly death to 
appear in his body form on the earth whenever he needs it. 
The zil of wajud after ta’yyun (determination ) when acted on 
the abilities of ‘Ayan - e - thabita. Naqsha-wa- khaka became 
yisible. That is why Ma’loom has Naqsh - wa - khaka whereas 
soui has no shape no form. Allah has surrounded every 
creature by His ilm. Hence whereever a person goes He is 
with him by His Ilm . A person could see attributes of Allah at 
all sides every where. Allah had mentioned He had ascended 
‘Arsh and hence He called the prophet (P.B.U.H) at Arsh. 
Every musiim is his benediction raise his hands towards Arsh. i 
Elah is particular attribute of Allah which stands as origin for 
Rub, Rahman etc. This Elah is involved in birth of the 
creatures till death through many attributive names of Allah. 
All this knowledge is to make the belief strongest so much 






and evil is for him. For this He must get education and know 
what is good and what is bad for him. A musiim knows Aiiah 
is a creator of ail creatures and their actions ( Amai) but He 
is not the doer or performer of actions. So caiied sufis or 
Murshids teach their disciples that Aiiah alone is the doer or 
performer of actions for ail creatures which is absoiutely 
wrong. Suchsufis though may say it loudly or not they say 
Aiiah in disguise is doing the work of a scavenger and aiso of 
prostitutes which is as absurd as anything. 

In the next stage they preach that only Aiiah exists and 
the creatures are His manifestation. According to them wajud 
( matter) is zat ( His entity ) and without wajud ‘ Adam could 
not exist. Hence the universe and the things in it are His 
manifestations. This concept is not correct. Wajud is neither 
zat nor His attribute (sifat) but it is Ta’yyun ( determination ) 
of Him. This determination casted His refulgence ( Tajalli 
karna ) on the ability and capacity of reality of Muhammed. 
Thus a form got obtained which in Dakhili maratib is named 
Ahmed. Therefore Haqiqat - e Muhammadi is no other than 
Ahmed. From there the shadow ( zil) of this Ta’yyun fell on 
the ability of ali Adam and thus they came into existence. 
Existence of creatures is different from the wajud of Aiiah. He 
is wajud and creatures are maujud. This is the theory of ^ 
existence. La Maujud li lal lah is incorrect so aiso La mshhud 
II lal lah. Allah could not be visualised with eyes in this world. 
He could be felt or seen by the eyes of heart. Even the 
prophets ( P.B.U.H ) had not said anything about zat of Allah 
or His attributes even they have not said about the souls 
(Ruh) of creatures. Hence we people do not know about 
souls, but some people say they visualise ( Mushhida Karna) 
Allah. This is aiso wrong. To get close to allah. one has to be 
close with the prophet ( P.B.U.H.). This closeness could only | 
bjs aohipved by following the prophet (P.B.U.H ) in every walk 
of life; Relevance ( Rabt) with the prophethood ( Risalat) ,is 
Deen and Eman people meditate for the accessibility of Allah 


prophet of Allah. Such people whole heartedly looses i 
intention of evil acts, and believes Allah, prays him acts in iife I 
obediently without any murmur. | 

A Sufi hears every ,word attentively with all its | 
characteristics . In Quran also it has been adviced to hear I 
att6ntively and whole heartedly without having outside | 
tensions . A sufi understands well through discourse. Hearing h 
is an important factor in discourses where as heart visualises | 
the reaiity. A sufi hates to hear about the worldly Iife and | 
tąkes płeasure to hear about what Allah had sald. A sufi is | 
bound to read Quran loudly and repeat every Aayat as many f 
times as he could till his heart may go on reciting the same | 
and his ears may listen it . By reading the Aąrat so often a I 
sufi gets new explanations of the Aayat. And thus a sufi is i 
trained to get closer to Allah by reading every word of Quran. \ 
ilm begins with hearing, then understanding it, keeping it in | 
memory and acting over it. Therefore fuli freedom, liniency « 
and time may be given to the speaker and the listener must | 
hear him attentively. a sufi is bound to adhere to abstinence. | 
As ilm is a successor of piety a sufi gets acguainted with ilm - |S 
e - llahi. Sufi orders recognises heart as centre of ilm. Thus a ^ 
I heart without love of worldly affairs receives perfect ilm. | 
' Certainty of this ilm Provokes the believer for acts like Faqr, | 
Fana fillah, forgiveness politeness, cheerfulness simplicity, j 
I truth, self content generosity of Nafs performance of midnight | 
I prayers these are some of the acts that are taught to a sufi in j 
; addition to zikr, Muraqaba etc. Different sufi orders had 1 
I prescribed different ways of zikr and Muraqaba. | 

[ A common person knows the meanings of the Islamie | 
I creed. He disaproves the several dieties which is called Nafi' 
I or to negative and approves Allah to be worshipable which is 
said Isbat ie affirmate (Isbath karna). But the Murshids have 
I madę it a science. A musiim pays his utmost respect to the 
Prophet (P.B.U.H.) He makes his efforts to be obedient to the 
prophet (P.B.U.H.) And to Ailah. He knows that every good 
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and these two things try to hołd their reins to keep them 
within limits. Discipline of khanqahs teach them manners and 
habits and friendly intercourse with others. 

SUPERIORITY OF SUFISM: 

A sufi in reality is he who acts on Quran, Hadith and knows ! 
well about the acts which would secure him virtue and which | 
brings punishments of Allah for him. The other knowledge (Hm) I 
which he should acguire is ilm - ul - Haal. Hm - ul Qiyaam, Hm - i 
ul - khawatir, ilm - ul - yageen, ilm - ul - Ikhlas and ilm - ul - ^ 
Nafs, ilm - un - Nafs is very important in sufism because one 
who would know he could easily see the right path and could 
walk over it. Shahabuddin suherwardi had mentioned other 
seyer^„ijrns Jn Ąwarif ^uJ_-_.mju'ąrif. Then he had mentioned 
abput love and its kinds and finally about ilm - ul - Mushahidat 
like Haibath and uns , Qabz waBist, Qabz, Humań, Bist wa 
Nishat, Fana , Baqa etc. Diferenceś in Ahwaallof Fana like 
Istikar, Jama Farq, lawami, Tawale, Baw adl, Sahu, Sukr.etc. 
Like this Taqwa ( piousness ) is based on ilm (knowledge ) 
these uloom according to his knowledge are meant to lead a 
follower closer ( Qurb ) to Allah and Yaqeen. Due to this a 
sufi becomes morę attentive towards Allah and then oniy he 
receives Tajallis of Allah and then alone he understands well ‘ 
the other uloom and maYrf. Behaviour of a sufi then exhibts 
behaviour of Angels, his manners and morality get converted 
into manners and morality of siddiqeen. At this stage he 
attains closeness of Allah. ( Qurb - e t llahi). A sufi revives 
sunnat (traditions). He understands well about the traditions 
of the prophet ( P.B.U.H. ) and acts upon it loosing his ' 
intension and entity. Thus a sufis is close to Allah who always 
tries to bring every person close to Allah. The pious people of i 
the previous centuries had sald that for every twenty persons 
a sufi is required to educate and train them. For this roie of 1 
sufis he is supposed to be a successor ( wards ) of the 



philosophy. Sufis incorporated a little logie and philosophy in ’ 
Islam and accordingly brought a change in Musiim 
Philosophy. Hence they adopted certain terms to explain 
certain things. They startad hearing songs though in praise of 
Allah or the prophet ( P.B.U.H.) on musical Instruments and I 
began dancing. They got a name of dancing derwishes. Like I 
in Reg veda they started to teach the disciples a doctrine of I 
Allah’s manifestation and began calling to each other Allah or [ 
Maula. In this regard Bhagti movement aiso played a vital 1 
role. Meditatlon of different types had been started touching | 
the boundries of Mesmarism. Sufis adopted a kind of dress j 
and a cap. But the main thing which affected the minds of the j 
people was their logical and philosophical teachings which | 
opened a way for sins. Nothing was good or ęvil for thfem. j 
Sex practices are being easily taken pollution of race is j 
happening. They had a concept of reunion with Allah after I 
their death. ; 

Hinduism till now was very rigid in its dogmas and j 
practices. They never allowed the Iower caste people to j 
marry in higher caste; kept the women of Iower caste as i 
coneubines but they never married them nor allowed them to i 
sleep in their bed. Such race ever remained depressed hence i 
sufism influenced many such people both men and women | 
got converted into Islam. Most of the parts of the Islamie 
World has Sufism and hence at some such places converted 
people are many. These converted people enjoy all such 
rights and privileges of a Musiim. Western countries feeling 
the danger of this conversion started non Islamie sufi 
movements. But still the sufis though right or wrong in their 
conception had their holds One thing is common among 
these so said mystic people. The Christian or Hindu or 
Musiim mystics have fraternity among themselves. Theology 
I and religious ulemah’s presence is like a whip for such Sufis 
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(Hikmat) and divine power ( Qudrat) - Thus Qadariya order 
lays emphasis on purification of heart. Naqshbandiyya order 
lays emphasis on contemptation chishtiyya for love of Allah. 

In Fusus - ul - Hakm Ibn ‘Arab! mentions, ‘ to know the reality 
( Haqiqat - e - Ashya ) of things is called Hikmat. To explain 
us Ibn ‘Arab! has given examples. Allah according to men's 
attributes like yadullah ( Hand of Allah ) Aynama Tuwallu 
Fasamma wajhullah ( wheceyer you turn you shall see the 
face of Allah ), Innal laha khalaqa Aadama ‘Ala Surathi 
(Allah) has created Adam according to his face Further for 
surat and wajhe Ibn ‘Arab! mentions names and attributes 
(sifaat) are called face (surat). Allah could oniy be visualised 
through wajud and wajud is not known to us. If wajud is non 
eternal and created it is called Hu - az - zahir. Najmuddin 
kubra in mirsad - ul - Ebad mentions when Allah determined ^ 
(Ta’yyunat) wajud, the refulgence (Tajalli} of its zil created 
wajud of things which also is mazher ( natural phenomena) 
of divine names and attributes. 

To know how soul was brought into body is called 
ma:rifatshuhudi. To know soul is imposible. Qnly 

attributes of soul could be seen and felt. The place where 
attributes of Allah get focussed is called ‘Arshullah. 

Mujaddad Alaf - e - Thani also has mentioned in his 
letters that no prophet had said that creatures are 
manifestations of Allah. Further he says if there is only one 
wajud and all are manifestations of it then all are worshipable 
and even idols also. Only zil of sifaat and Afaal get focussed 
(Tajalli Hona ) even the prophets Angels and companions of 
the prophet Muhammed ( P.B.U.H.) are helpless in Ma'rifat 
(mystic knowledge of Allah ). Further he mentions/Allah 
enclosed everything through His ‘lim ( Knowledge ) and is 
near to them. Non existed and created could not be ‘Ayn to 
Allah having capability to be exactly as Him. Wajud is not zat 










Khanwadah Adamiya mansoob to Shaik Adam Binnuri. 

Encyclopedia of Britannica and Dictionary of islam had 
given some blahphemous words uttered by Bayazid Bustami 
and triad to prove that sufis alwaysa act ańd say against 
Shari’at. 

Where as the above mentioned authors have not 
referred to the advises of Hazrath Junaid who says there is 
no other way to the people except to follow the path of the 
Prophet (P.B.U.H.) 

Hazarth Noori says who ever itters a word against the 
shari’at you shouid ieave him at once. Hazrath Khwaja 
Naseeruddin Chiragh Dehiavi says uniess a man waiks on 
the path laid down by the Prophet (P.B.U.H.) one cannot get 
the favour of Aliah. 

In two ordersiike Oadariyah and Chistiyah many 
changes have been in - corporated but when and what no 
body knows it. Shaikh Abdui Qadr Jeelani the founder of 
Qadri order in his book Futuh -vl - Ghayb had mentioned 
sufism could not be learnt either by discourse, discussions or i 
reading the books. One has to sit before a sufi, eat less, ! 
Ieave off ail tastestaste of food, sex taste, ear and eyes taste. 
He must admit Allah to be Ilah and surrender himself to obey 
ali his comandments. Purify the inner breast, keep cheerful, , 
do not harm anybody , follow patience help others respect 
elders and learned people, be just in social contact. Ieave off 
hoardings and give valuable correct advices to people. One 
who is good in behaviour and Characbr he is so much close 
to Allah. Shaikh says Allah is the creator of all acts of 
^ mankind at their claim and creatures perform it. Exixtence is 
known by His attributes : attributes (Sifaat) are recognised by 
^ acts {fail ) ‘lim by Iradah’ (trend intenticn ) and intention 
through action. Allah is concealed ( Ghayb ) is innermost 
^ (Batin ). But he is Zahir ( Out ward condition ) in his wisdom 






Najibuddin Suharwardi. ^ 

'14. Khanwadah Firdousiyan mansoob to Shaikh Najmuddin m 
Kubra Firdausi. ® 

w 

The above are the original Khanwadas but their branches are ^ 
as foilows:- P 

1. Khanwadah Oadariya Gousiya mansoob to Ghouse - ul - ^ 
Azam. ^ 

Khanwadah Yasuya mansoob to khawaja Ahmed yasu. ^ 

Khanwadah Naqsh bandiya mansoob to Khwaja ^ 
Bahauddin Naqshband. ^ 

Khanwadah Nooriya mansoob to Shaikh Abdul Hasan ® 
Noori. H 

Khanwadah Khizruya mansoob to Ahmed khizruya.. ^ 

Khanwadah Shuttariya ‘lshqiya mansoob to Shaikh p 
Abduilah Shuttar. ^ 

Khanwadah Hasniya Bukhariya mansoob to Syed Jalai ^ 
Maqhdoom Jahaniyan Bukhari. k 

8. Khanwadah Zahidiya mansoob to khwajah Badruddin | 

Zahid. § 

). Khanwadah Ansariya mansoob to Hazrath Shaikh - ul - f 
Islam khwaajajh Abduilah Ansarl. | 

10. Khanwada Safawiyah mansoob to Shaikh Safiuddin I 

11. Khanwadah ‘Idrusiya mansoob to Abduilah ai Mecci ai | 

‘Idrusi. t 

Another Sufi shah Waliullah Muhaddis Dehlawi in his | 
book mentions that in a period some other khnawadahs g 
sprang up like khanwadah Moeeniyah mansoob to khwajah P 
Moinuddin Chisti From Naqshbandi Hazrath Ubaiduiiah in 
Ajmer Ahrar formed Ahrari khanwadah. 

Khanwadah Ouddusi mansoob to Abdul Ouddus Gangohi 
Khanwadah Ghousiya mansoob to Shaikh Mohd. Gawaliyari. 
Khanwadah Baguya mansoob to Khawajah Baqi Billah. i 

Khanwadah Ahmadiyah mansoob to Shaikh Ahmed Sir Hindi. 


H 

m 
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Rahmani - Branch of Kalwati in Algeria. 

Rifa’i - originally in Southern lraq with branch in Syria and 

Egypt. 

Sannusi - In india. 

Shattari - in India , Pakistan , Malaya and Indonesia. 
Suhurwardi - founded in Baghdad, now in Afghanistan, 
India, Pakistan and in other parts of Islamie world: 

■ Tijani - North and West Africa and Sudan. 

Chishti - founded in Iran now in India, Pakistan and in 
addition to this some parts of the Islamie world. 
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In addition to this one Muhammed Masihuddin Khan a 

Khalifah of Hazrath Ashraf Ali Thanavi in his book mentions 

the orders of sufis as follows: 

1. Zaidiyan mansoob { attached or attributed ) to khwajah 
Abdul Wahid bin Zaid. 

2. ‘Yyaziyan mansoob to khwaja Fuzail bin ‘ Ayaz. 

3. Khanwadah Adhammiyan mansoob to khwaja Ibrahim 
bin Adham. 

4. Khanwadah Hubiriyan mansoob to Abu Habiratah - ul - 
Basri. 

5. Khanwadah Chishtiyan mansoob to khwaja Munshad 
ulwi Dinuri. 

6. Khanwadah ‘Ajmiyan mansoob to khwaja Habib ‘Ajami. 

7. Khanwadah Taifuriyan Mansoob to sułtan - ul - Arifeen 
Bayazid Bustami alias by taifur. 

8. Khanwadah Karkhiyan mansoob in maroof karkhi. i 

9. Khanwadah Sagtiyan mansoob to Sri Saqti. ; 

10. Khanwadah Junaidiyan mansoob to Syed - ul Taifa j 

Junaid Baqhdadi. i 

1. Gazrooniyan mansoob to lshaq Gazroon. | 

2. Khanwadah Tusiyan mansoob to Shaikh ‘ Alauddin Tusi. | 

3. Khanwadah Suherwardiyan mansoob to Shaikh j 




and thus Allah sanctions it. A soul at any stage by any 
practice could not get united with Allah. The word of reunion 
used by the author is aiso Incorrect. Soul was never united at 
any time. A person still has tdknow the naturae of soul 
(Haqiqat - e - ruh ). sufis had created certain forms of 
practices to purify the soul so as they may seek nearness 
(Qurb ) of Allah. for this they had prescribed zikr - reciting 
certain names • ^of Allah In a established way and secondiy 
meditation ( Muraqibah) through which a person is trained to 
over look the crcated and feel the creator. 

At present sufis due to their knowledge and practices 
had been divided into several sects a orders. Encyclopedia 
of Britannia has mintioned that there are seventy sufi orders 
which are existing at present and the most important of them 
are as follows;- 

1. Alwai - Branch of the Darqawi - Shadhiii, in Algeria 
Morocco, Syria, Jordon, Isreai and Ethopia. 

2. Bektashi originally in Turkey. Now chiefly in Balkans 
Burhani in Egypt. 

3. Darqawi - in Libenon and Ceylon. 

4. Isawi - in Tunisia. 

5. Khalwaii - a branch of the suhurwardi originally in 
khorasan with branches in various parts of Islamie world. 

6. Madari - India and Pakistan. 

7. Mawali originally in Turkey, spread to other parts of the 
former ottoman Empire. 

8. Naqshbandi - originally in Turkistan with branches in all 
Islamie countries of the Near East and in Central Asia, 
China, India and Pakistan, Indonesia. 

9. Niamatullahi- in Iran, branches of Oadri. 

10. Oadri - originally in Baghdad with branches all over 
the Islamie world. 






has no matter). Ali things are not emanation of Him. His 
matter has been determined (Taiyyun ) and the effect (zil) 
of such determination has given life and existence to ' Adam 
Ezafi. Hance they are distincUMatter ( Wajud ) is not Allah 
but a determination of Allah. islam In reality is totaily dHferent 
from aii religions. Philosphy of islam is very simple, 
acceptabie and rational. Allah says “Zarratin kharain yara 
zarratin sharrain yara ”That is an atom of good is for the 
creature and an atom of evil is aiso for him. That is why a day 
of account or Resurrection has been fixed. Meezan an 
instrument to weigh good and evil eyents would be there and 
those who have good in their account would go to Heaven 
and the others shali go to Heli. Allah has promised to give 
many comforts to the people of Heaven and much torment to 
the people of Heli. Hence this conception that there is no 
difference between good and evil is wrongfrom Quran and 
sunnat and this is also'wrong to say that Allah is an author of 
(the acts of mankind. But it is iike this, no sooner a man 
intends for any act, Allah creatós its “Kun Fayakun “ and it 
happens. Hence man is the Real Author of the acts of 
mankind where as Allah is oniy creator of acts of mankind. 
Aliah by his perfect ‘llm’has estimated the (Igtiza) reguiste cf 
a man. Allah has given wisdom and sense of judgement and 
authority (Ikhtiyar) to a man to use it. Therefore an atom of 
good or evil act is oniy for a man and Allah is not responsible 
for it. Further Morę it is totaily wrong to say that Allah fixes the 
will of a man and man therefore is not free in his actions. A 
musiim has ‘Aqaid (faith and belief) that Allah estimates 
through the intelligence of his ‘lim ( Knowledge ) about the 
would be activities of a person in futurę (Qadri khairihi wa 
sharrihi menallah utala) after the man receives education. 
Knowledge .Wisdom and company of others and then 
decides it through his judgement powers. It is called Igtiza 


advantageous than others, among which is al - islam of 
which sufism is the true philosophy. 

4. There does not really exist any difference between good 
and evil, for all is reduced to unity, and God is the real 
Author of the acts af mankind. 

5. It is God who fixes the will of man: man therefore is not free 
in the actions. 

6. The soul existed before the body and is confixed within the 
latter as in a cage. Death, therefore, should be the object of 
the wishes of the sufi, for it is then that he returns to the 
bosom of divinity. 

7. It is by this metempsychosis that souls which have not 
fulfilled their destination here, below are purified and 
become worthy of reunion with God. 

8. Without the Grace of God which the sufis cali Fazlullah no ii 
one can attain to this spiritual union but this they assert, can 
be obtained by fervently asking for it. 

9. The Principal occupation of the sufi, whilst in the body, is 
meditation on the wahdaniyah or unity of God. The 
remembrance of God’s names and the prograssive 
advancement in the Tarigah, or jour. 

DISAGREEMENT OF SUFI DOCTRINES BY THIS AUTHOR: 

I do not agree totally on this for there are many morę 
interpretations by different leading sufis. If those are to be 
collected and compiled, then this would become a book of ^ 
doctrines. Almost all such doctrines are against the Aqa’id 
(faith and belief) of sunnat uljama’ath or Hanafis. There is a 
lot of difference between Wajud and maujud. There is a real 
H strangeness between the two. Allah has mentioned about the 
existence of all things in a form called mayyat or ‘Adam 
without any matter or life but having a capability ofaccepting 
matter to come into existence. Yukh rijul Hayya minal 
mayyati. ( Have been brought into life from the form which 







Talid, son - in - law of the prophet and fourth Orthodox Caliph 
of the Muslims. This interpretation is very incorrect such | 
people do not know the difference between Bai’at and I 
Tasawwaf.Bai;at is to accept one as a disciple and to take an 1 
oath of allegiance where as Tasawwaf is toteach certain ! 

‘ doctrines. These two are entirely different. Hazarth Ali could ! 
not engraft sufism uopon the legał system of the Quran arid ! 
the Ahadis. Taking Bai’at is permissable from Quran such as ; 
in Surat Fatah — Bai’at Rizwan for avenging the infidels ' 
(Kafir, Kuffar)who according to rumours had martyred a i 
musiim Hazrath Osman. Another Bai’at for repentence and to ^ 
save from sins and to perform good deeds» in Surath ; 
Mumtahina. The third one is Bai’at un - Nisain surat ^ 
Mumtahina to be taken from those musiim Ladies who are | 
Corning from Dar - ul - Harb to take an oath of aHegiance not ^ 
to indulge in shirk, not to theft, not to indulge in adultery ,not 
to kill their own children etc and to obey the prophet 
(P.B.U.H) in matters of shariat Musiim personal law ): 
According to sunnat their is another Baith neither to borrow i 
nor to beg or ask for help trom others. Bai’at for Islam, Bai’at 
Nisa, Bai’at of a minor, Bai’at of slave. There are a dozen 
Ahadis in regard of Bai’at at difference aspects. And 
Tassawwuf has nothing to do with it. After the fourth century 
Hijrah people styled themselved as Murshid in place of a i 
Imam and enticed the people to come under their flag and to j 
learn doctrine if they desire to know and see Allah. According i 
to the dictionary of islam the Doctrines of the sufis are as | 
follows: 1 

^ 1. Allah oniy exists. He in all things and all things in Him. 

2. All vlsible and invisible beings are the emanation from Him. 

and are not really distnct from Him. >.. 

3. Religious and matters of indifference; they however serve as 
^ leading to realities. Some for this purpose are morę 

- 




countries, Musiims became irregular and insincere in their 
practices. Thus a group of people which was still devote and 
sincere distinguished themselves by wearing a certain dress 
of wool and got called themselves” sufis”. 

SUFISM AS OBSERVED BY FOREIGNERS: 

E.H. palmer in this book, Oriented Mysticesm on p608 
has mentioned “ Sufism is a Musiim adaptation of vedanta. 
Such conceptiońs are found in Reg veda” The reader of 
these pages himself could judge how far the conception of 
E.H. palmer is correct. Again on p 88 he has bitterly remarked 
against the Musiim sufis as follows:- 

“A sufi loses his own identity. then he attains 
perfection. The sufi doctrines are pantheistic and 
almost identical with those of Brahmins and 
Buddhism. They speak of union of man with God. 
Emanation of all things from God. Musiim sufis 
entertain this conception”. 

Musiim sufis got devided into many sects and 
established their own system. They plead that their system is 
based on certain tenets of Quran. Where upon I take oniy 
one to be true and the others to be faise or manuplation of 
the Ouranic tenet. These different groups in sufism led finaliy 
to the formation of orders or brotherhood. The order founded 
by Jalaluddin Rumi is known to the world as the “whirling or 
dancing durvishes”, becuase of the dance their founder 
prescribed for them. 

From 995 A.D. sufis began to write down sufi treatises. 
SOME CLARIFICATION: 

It might appear at first sight almost an imposobility for 
sufism to engraft itself upon the legał system of the Ouran 
and the Ahadis with the detailed ritual and cold formality 
which are so strikingly exemplified in islam. But the sufis of 
the present age tracę their ofigin from Hazrath Ali Ibn Abu 
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wajud (matter) zat wajib - ul - wajud and how this world 
came into existence. 

Though these four groups or people of four periods 
seem to be different in their suluk ( Practices ). yet their goal 
was ever one. What ever they got by their knowldege and 
, practices Allah awarded those State of condition ( Kaifiyat ) 
even after their death. 

In sufism there is Tarigat. in Tarigat the sufis have given a 
name of “ Suluk” to the different ways and methods (adopted 
by them) to get virtue of effect of divinity and to increase their 
assurance of belief by such effect yageen ) to observe the ^ 
divinity { mushahida ) by their “ Qalb”. ( Qalb is the zil or 
projection of Shahrag or juglar vein which in itself is a zil of H 
subhan, the name of Allah). 

This suluk is based on zikr - e - ilahi, done by different p 
acts like recitation of names af Allah and Muragibah ( deep ^ 
^ meditation ). The sufi says, by such practices a person not 
oniy gets affected by divinity ; but feels presence of Allah 
(Istihzar) at every time and at every place. This is calied 
Ihsan (to feel as if he is lookong to Allah or elsa Allah is 
observing him at all times ). And all this is to increase Noor - 
e - Yageen. ( Luminosity of assurance of belief). When a sufi 
feels such nearness of Allah he traverses and reaches 
sainthood (Qurab - e - vilayat). 

Let this be in active knowledge that yageen is nothing 
except Noor - e - Hagigat (Luminosity of reality - “Allah “) this 
if acguired. motivates one to be obedient of allah sincerely at 
all times and such energy is calied Quwwat - e - Emani 
m (velocity of faith ). All this was acguired by the companions 
(sahabah ) of the prophet ( P.U.B.H ) in the company of the 
prophet Muhammed (P.B.U.H.). 

Musiims observed all such practices till the fourth 
century Hijrah. But due to the impact of other nations and 
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realism in poetry. Criticism to Hadith with Mutazili and Kadari 
tendencie$ in dogmatics worked as teachers in mysticisnn like 
Hasan Basari ( d 110 / 728 ) Malik b Dinar, Fazi Rakkashi 
Raba b’Anar Kaisi Saleh Murri and Abd-al-wahid b Zahid ( d 
177/ 703). 

The Arab Colony of Kufa of Yamini origin was idealist 
and Traditionalist by temperament and had shias as teachers 
of mysticism, like Abu lsra’il Mula’id ( d 140 / 757 ), Jabar b 
Hayyan etc. As these types of mystic spent their life in 
Baghdad, Baghdad became the centre of mystic movement 
after 250 / 864. 

Shah Waliulahthrough the inspiration which he got, has 
mentioned four stages of thisTasawwuff The first period was 
that of the companions of the prophet (P.B.U.H. ). These 
^ companions were perfect in shariat like in aqaid, ‘ Ibadat and 
Mu’amilaat, Zikr, Reading Quran and felt thatAlIah was 
always with them everywhere but they did not say that they 
had seen Allah or uttered . blasphemous. words or they 
had talked profanitically or they never behaved lunatically. 
Writer of these pages say that it was due to the company of 
the prophet ( P.B.U.H. ) the prophefs ( P.B.U.H.) bodily 
nearness drew them near to Allah and they were ever feeling 
closeness to Allah. 

The second period was that of Hazrath Junaid. People 
of this period and people earlier to this period were 

much engaged in ‘Ibadaat and renunciation. 

The third period was that of Shaik Abu Sayeed b Abid 
Khair. In the life of Shaik Abul Hasan Haqqani a change took 
place. Common people followed shari’at and worthy people 
fixed intrinsic affairs (batini Ahwaal) their goal. And the 
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distinctive people (Khawas) struggied for to be absorved (jazb) 
The fourth period is that of |he people earlier to Shaik 
Ibn Arab! and other later sufis. These sufis discussed about 




SUFISW 

Sahabzada Dr. Mir Najamuddin Ali Khan M.A. B.Ed. Ph.D. 

Yakutpura, Hyd. 

SUFISM, ITS ORIGIN AND SCOPE 
® ORIGIN 

In the earliest period as mentioned in Reg Veda India 
^ had mysticism. The mystic people raised many doubts about 
the universe. They gave a thought over how the water had 
rested without earth. Where were these creatures before 
creation. In what form they were lying. How God has created 
them or the God Himself has come down to earth taking 
different forms or shapes just as a potter makes different 
articles of clay and it is the clay that is takin^g different foms \ 
or shapes, or a goldsmith makes different ornąments from 
gold. It is the gold that is taking different forms or shapes. j 
What is the reality of the things of this universe. why these 
creatures perishes away. Where they go and what happens 
to them after death. What and why it is good or bad and evil 
etc. Reg Veda had aiso enticed the people to love their i 
creaton. This vedanta philosphy is found in vedanta School. 

Persian philosophers adopted it and tried to develop it 
morę. Answer to these doubts had been given by sufis which 
shall be dealt with at a proper place. 

STAGES AND DEYELOPMENT OF SUFISM: 

In Musiim mysticism, cases of Uwais Oarni and suhaid 
had not been proved. Still among the companions of the 
prophet (B.P.U.H.) two could be named as Abu Dharr ( Zar) 
and Hudhaifa (Huuzaifah ). After them came two three morę. 
^ at first these schools were isolated. Gradually people fell into 
two individual schools which had their Head guarters at Basra 
and Kufa. 

The Arab colony at Basra, of Tamimi origin were realist 
and critical by naturę, enamoured of logie in grammer. 






Ceiling or roof is knowledge 
and action is its wali hence it 
is a roof of knowledge and ac¬ 
tion. 

Here it is included in all and 
at the other side it is joined 
by Allah. Tasawwuf is obedi- 
ence without any doubt. 

Where love of Ahmed is avail- 
able; Tasawwuf is a place 
where nothing is to be paid. 

It burns the fire of love in 
every vein, Tasawwuf is a le¬ 
gend of heart and its pain. 

It brightens the person after 
burning him, Tasawwuf is a 
depth of feeling the innate 
love. 

Till the Day of Resurrection 
which remains shining, Ta¬ 
sawwuf is the same lustrous 
shedding light. 


^ Ul/ 4^ 

0 * ^ UUr 

4 ^ \J'^i S lX 

d * ijt 

4 :. Ut><j (/ 3 Jj 

^ UU'! i) / ]k 

^ UU jV 

i ♦♦ 

^ u\^ ^ S 



Islamie Sufism and light of Quanquahi System 
Contents of Engiish Portion 


Pa0e 

1 . Sufism (By: Dr. Mir Najmuddin Ali Khan) 58 

2. Introduction of Faizane Vilayat Trust 77 

3. -do- Chishtiya Educational śociety Radauly, UP. 78 

4. -do- Siddique Guishan Hyderabad 81 

5. -do- Algailani Aalami Society in Engiish 90 

in Urdu 83 

6. -do- Hazrat Yousufain trust in Engiish 91 

in Urdu 84 

7. -do- Convent Oadaria Baqer nager. in Engiish 92 

in Urdu 85 

8. -do- Convent Hazrat Qutb Sahib in Engiish 93 

in Urdu 86 


9. -do- Aastana Ghousia Boenpalli in Engiish 
in Urdu 87 


10. -do- Conyęnt Kamalya Toli Chowki i n Ępglish^ __ 

in Urdu 88 T''' 

^ ifi i'^ 


11. -do- Almadina Welfore ;^fi 

in Urdu 89 >70 , 


"lCu 



